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not in truth differ from that self which. I do know. I know nothing
about it, he says, I do not dispute this matter; [I can. judge only
about things that are known to me.] I know that I exist; I enquire
who I, the known self, am; it is quite certain that the knowledge of
this self thus precisely taken, does not depend on those things of
the existence of which I am not yet acquainted1.

But he admits in consonance with the argument laid down in the
Method, that the proof has proceeded only so far as to exclude from
the nature of the human mind whatsoever is corporeal, not from the
point of view of the ultimate truth, but relatively only to his
consciousness2 (the meaning being that nothing at all was known to
him to belong to his essential nature, beyond the fact that he was a
thinking being)1'1. Hence it is evident from this reply that the argu-
ment is exactly where it was, and that therefore the problem which he
promises to solve remains entirely untouched. The problem is: how
it follows, from the fact that one is unaware that anything else
[(except the fact of being a thinking thing)] belongs to one's essence,
that nothing else really belongs to one's essence3. But, not to
conceal my dullness, I /uive been unahte to discover in the whole of
Meditation II where he has shown this. Yet so far as I can con-
jecture, he- attempts this proof in Meditation VI, because he believes
that it is dependent on the possession of the clear knowledge of God' to
which in Meditation II he has not yet attained. Here is his proof:

Because I know that all the things I clearly and distinctly
understand can be created by God just as I conceive them to exist,
it is sufficient for me to be able to comprehend one thing clearly
and distinctly apart from another, in order to be sure that the one
is diverse from the other, because at least God can isolate them;
and it does not matter by what power that isolation is effected, in
order that I may be obliged to think them different from one
another. Hence because, on the one hand, I have a clear and
distinct idea of myself in so far as I am a thinking being, and not-
extended, and on the other hand, a distinct idea of body, in so far
as it is only an extended thing, not one that thinks, it is certain
that I am in reality distinct from my body and can exist apart
from it4.

Here we must halt awhile; for on these few words the whole of
the difficulty seems to hinge.

Firstly,, in order to be true., th$ major premiss of that syllogism

1 Of. Mad. n. vol. i. p. 152.                            2 Perceptionem.

8 Cf. Preface, vol. i. pp. 138, 1S9.                  4 Cf. Med. vi. vol. i. p. 190.
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